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Abstract: This research article investigates the transformative and 

often corrosive impact of global capital on the traditional Indian 
familial structure through a critical reading of Sudha Murty’s Dollar 
Bahu. By examining the psychological shift from human-centric 

values to commercial considerations, the study illuminates how the 
"Dollar" functions as a disruptive agent that subverts ancestral 
marital protocols and fosters domestic hierarchies based on fiscal 

prestige. The analysis centers on the polarized experiences of the 
two daughters-in-law, Vinuta and Jamuna, highlighting the systemic 
marginalization of emotional labor in favor of material acquisition. 
Ultimately, the paper argues that Sudha Murty utilizes the narrative 

as a cautionary critique of neoliberal aspirations, advocating for a 
restorative balance between economic mobility and moral integrity. 
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1. Feminine Agency and the Paradigm of Economic Equality 
Sudha Murty’s literary corpus serves as a poignant testament to the evolving consciousness of the contemporary woman, 

who increasingly recognizes her intrinsic autonomy and liberation from traditional structures of reliance. These narratives 

articulate a shift toward a gender-neutral competency, wherein the female subject emerges as a formidable participant in the 

professional and fiscal spheres, effectively dismantling the archaic boundary that once restricted her to domestic seclusion. By 

portraying women as primary fiscal contributors, Sudha Murty reflects a societal transition where vocational success and 

financial independence are no longer exclusively masculine domains, but are instead accessible avenues for female self-

actualization and empowerment.  

  

The Authorial Profile: Bridging Technology and Literature 

The creative vision behind these works is informed by the multifaceted career of Sudha Murty, a distinguished figure 
who simultaneously navigated the rigors of the information technology sector and the nuances of social activism. As a 

foundational leader of Infosys and the head of its philanthropic wing, her professional background provides a unique vantage 

point from which to critique the intersections of corporate wealth and human ethics. This duality of experience, ranging from 

high-stakes software development to artistic pursuits in performance and prose, infuses her writing with a pragmatic yet deeply 

empathetic understanding of the human condition in a rapidly modernizing India. 

 
2. Textual Evolution: From Vernacular Roots to Global Media 

Initially conceptualized in the Kannada language as Dollar Sose, the novel’s title utilizes the regional term for a 

daughter-in-law to ground its familial critique in specific cultural soil. Following its translation into English, the work garnered 
significant acclaim, eventually transcending the medium of print to become a widely viewed television production on the Zee 

TV network in 2001. This cross-media success highlights the universal resonance of its themes, particularly the tension between 

ancestral heritage and the alluring promise of Western economic mobility, which continues to captivate a diverse global 

audience.  

 

The Materialist Conflict: Valuing Currency over Character  

In the specific context of Dollar Bahu, Sudha Murty scrutinizes the corrosive nature of fiscal obsession within a 

conventional South Indian household situated in Bangalore. The narrative centers on Gauramma, a matriarch whose worldview 
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is increasingly skewed by a rapacious desire for social prestige and monetary accumulation. As the story unfolds, the reader is 

prompted to evaluate the true worth of human connection when weighed against the cold utility of financial assets. The author 

masterfully demonstrates that while capital can provide physical comfort, it often acts as a catalyst for the erosion of spiritual 

and familial integrity, challenging the audience to prioritize perennial ethical values over transient wealth. 

 

Interpersonal Dynamics: The Duality of the 'Bahu' 

The domestic sphere becomes a battleground for competing ideologies through the characters of Jamuna and Vinuta. 
Chandru, the firstborn, secures his mother’s favor through his American residence and his marriage to Jamuna, whose primary 

appeal lies in her affluent lineage and access to foreign currency. Conversely, the second son, Girish, maintains a modest 

existence as a financial clerk, wed to Vinuta, an orphan whose life is defined by tireless labor and an unwavering commitment 

to the household’s harmony. This structural juxtaposition allows Sudha Murty to explore the tragic invisibility of domestic 

devotion when it is compared to the shimmering, yet superficial, allure of international capital.  

 

3. The Trauma of Unrecognized Labor   
The psychological distress endured by Vinuta serves as a representative case study for the silent tribulations often nested 

within the typical family structure. Her mental agony is a consequence of a systematic devaluation of her selfless love, which 

is consistently eclipsed by Gauramma’s fixation on the Dollar. Through a sophisticated interweaving of these personas, the 

novelist exposes the blindness of a ‘money-mad’ society that ignores the truly priceless contributions of the heart in favor of 

material gain. This narrative technique forces a realization in the reader that true human relations are preserved only when the 
pursuit of profit is secondary to the recognition of individual dignity and emotional labor. 

 

Psychological Fragmentation and the Myth of Western Utopianism 

Within the domestic hierarchy of the household, Vinuta endures a relentless state of comparative assessment that 

gradually precipitates a profound disintegration of her mental equilibrium. This state of a ‘fractured psyche’ is exacerbated by 

the continuous exaltation of the Dollar Bahu, whose perceived superiority is predicated solely on her association with foreign 

wealth. The narrative reachs a critical juncture when Gauramma embarks on an extended residence at Chandru’s American 

habitation. This immersion into the Western lifestyle serves as a necessary catalyst for her ideological shift, as she eventually 

confronts the hollow reality beneath the superficial shimmer of overseas prosperity. Through this experiential journey, the 

matriarch undergoes an ontological awakening, recognizing that fiscal abundance is incapable of substituting for genuine 

emotional foundations. This realization occurs just in time to prevent the total psychological erasure of Vinuta, as the mother-
in-law finally acknowledges the profound, authentic affection that her resident daughter-in-law has consistently provided.  

 

Socio-Economic Adversity and the Foundations of Character 

Although Sudha Murty’s narrative is geographically situated in the regional context of Karnataka, the protagonist's 

experiences resonate as a universal commentary on the feminine condition across global strata. Vinuta’s early life is 

characterized by systemic indigence and the bereavement of her biological guardians during her formative years, forcing her 

into the care of a distant relative, Bheemanna. Her material assets are restricted to a single, decaying residence, yet her internal 

wealth is manifested through her academic and artistic pursuits at Karnataka College. As a second-year undergraduate 

specializing in the complexities of Hindustani classical music, Vinuta emerges as a figure of exceptional intellectual and creative 

prowess. Her "self-willed" nature and consistent victories in competitive collegiate forums demonstrate a resilient spirit that 

thrives despite socio-economic limitations, illustrating the contrast between her intrinsic brilliance and the external devaluation 

she faces within the ‘money-mad’ domestic sphere. 
Within the domestic confines of Bheemanna’s residence, Vinuta functions as the primary engine of household 

maintenance, assuming the totality of manual labor while her own profound artistic aspirations remain perpetually deferred. 

Although she possesses an exceptional vocal talent characterized by deep resonance and dedication, the structural constraints 

of her environment deny her any viable pathway to professional musical maturation; nevertheless, she navigates the persistent 

verbal castigation and physical exhaustion of her chores with a remarkable internal fortitude, cultivating a private state of 

contentment. This fragile period in Dharwad reaches a tragic and unforeseen conclusion with the sudden cardiac demise of her 

guardian, Bheemanna, initiating a sequence of acute instability as her subsequent cohabitation with her grandmother, Seetakka, 

proves transient. Consequently, Vinuta is thrust into a state of absolute precariousness, reaching a socially significant 

matrimonial age while devoid of fiscal resources or a secure habitation, until the philanthropic intervention of her aunt Indu and 

Rama Rao provides a necessary sanctuary, underscoring the extreme vulnerability of the unattached female within a traditional 

social framework that offers no structural safety net for the orphaned. Her aunt Indhu said, “Bangalore is a big city. You will 
soon get a job. Once you have job it will be easy to get you married. when the marriage fixed you can sell the Dharwad house 

and cover the marriage expenses for the time being you can rent out and keep your things in the upper –storey room” (29).  

 

4. The Dichotomy of Ambition: Maternal Favoritism and the Global-Local Divide  
Vinita pleaded, “Please let us not sell the house. That is the lost reemergence of my parents I love that garden. My life 

is in the …” (29). The foundational encounter between Girish, a modest banking official, and Vinuta occurs during a public 

commute, signaling a transformative chapter in her life following her post-bereavement transition from Dharwad to her maternal 

aunt’s residence. While she occupies a pedagogical role at the institution previously served by Shamanna, a romantic bond 
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matures between her and Girish, eventually receiving the ethical endorsement of his philanthropic father. However, this 

burgeoning connection remains overshadowed by Gauramma’s transparent maternal preference for her firstborn, Chandru, 

whose aesthetic features and shared aspirations for international migration mirror her own preoccupation with social elevation. 

This favoritism establishes a distinct hierarchy within the household: Chandru is venerated for actualizing the familial ambition 

of American residency and the accumulation of foreign currency, whereas Girish is characterized as an ‘irresponsible’ or lesser 

figure for his adherence to a localized, stable vocation. Ultimately, while Chandru secures the legal validation of a Green Card 

to fulfill his personal quest for global prestige, this pursuit of materialistic milestones results in the irrevocable loss of an 
authentic, grounded existence with Vinuta, highlighting the tragic divergence between capitalistic achievement and emotional 

integrity.  

 

The Irony of Ambition: Materialistic Gain and the Forfeiture of the Ideal  

The foundational interaction between the exceptionally gifted vocalist Vinuta and the Bangalore-based professional 

Chandra Shekar occurs during a rail transit to Dharwad, a locale toward which Chandru initially harbors significant reservations. 

Facilitated by a companion’s assistance, he secures residency as a boarder within Vinuta’s ancestral habitation, where his 

appreciation for melodic arts allows him to become deeply captivated by her performances. Although he develops a profound 

romantic interest in her, characterized by an attraction to her reserved demeanor and her remarkable capacity for situational 

adaptation, a trait noticeably absent in his sibling Surabhi, he suppresses any overt declaration of affection in favor of his 

relentless pursuit of American migration.  

Ultimately, Chandru actualizes his vocational objective by securing the coveted permanent residency status in the United 
States; however, this triumph is immediately eclipsed by a cruel twist of fate beyond human regulation. Upon receiving a 

correspondence from Girish announcing his nuptials, Chandru is confronted with the startling disclosure that the ‘spring goddess 

of Dharwad’ and the educator from Jayanagar are the same individual now joined to his less distinguished brother. This 

situational irony precipitates a state of profound psychological agitation and resentment, as he reflects on the reality that his 

fixation on the ‘Green Card’ necessitated the sacrifice of a woman who remains ‘far superior’ to any material acquisition. 

Despite attempting to bridge the distance through a retrospective letter that never reached its intended recipient due to her 

relocation, Chandru is left to grapple with the bitter realization that in satisfying his mother’s avaricious expectations, he has 

irrevocably surrendered his ‘real queen’. His subsequent six-year struggle in Nashville serves as a period of profound emotional 

exile, culminating in a return to his territory where he must finally internalize the harsh disparity between his fiscal success and 

his personal loss. As said by eminent personalities:  

If you look as a thing from far it deceives our eyes, but when you look from near the ultimate truth comes out. He was 
deciding to marry Jamuna, a girl from rich family whom his mother had chosen for him. He says, Well, I plan to settle there, 

but one should be aware that life in America is lonely, as opposed to life in India. (49)  

 

5. The Disjunction of Domesticity: Aesthetic Neglect and the Paradox of Altruism 
Shortly after the commencement of her marital union, Vinuta is confronted with the sobering disillusionment of her 

domestic reality, perceiving her spouse as an individual characterized by a mercurial temperament and a pervasive lack of 

accountability. While she remains a figure of exceptional melodic prowess, Girish, a graduate of mercantile studies serving in 

a clerical capacity, possesses a profound auditory indifference toward her artistic contributions, though he maintains a passive 

tolerance of her vocal expressions. Paradoxically, while he remains unresponsive to the ‘golden’ nuances of his wife’s 

performances, Girish exhibits an inexhaustible commitment to communal service, dedicating his leisure hours to the 
orchestration of regional festivities such as Dussehra and Kannada Rajyotsava. His penchant for social philanthropy ensures his 

presence at every local emergency or celebration, yet this externalized devotion creates a void within his own residence. For 

Vinuta, who transitioned from a state of total kinlessness to a populous household, the transition is marred by a persistent 

emotional solitude; her yearning for intimate recognition remains unfulfilled as her husband fails to provide the aesthetic 

appreciation she requires. This creates a poignant contrast with Chandru, whose refined sensibilities and receptive ear represent 

the lost possibility of a partner capable of truly perceiving her intrinsic worth, forcing Vinuta into a state of silent resignation 

as she attempts to reconcile her spiritual isolation with the mundane requirements of her marriage.  

 

The Mirage of Prosperity: Neoliberal Aspirations and Cultural Dissonance 

The narrative functions as a poignant critique of the pervasive psychological phenomenon wherein external, distant 

realities are perceived as inherently superior to one’s immediate circumstances, effectively embodying the adage, “the grass is 
always greener on the other side of the fence” (135). Sudha Murty masterfully delineates a sociological trend prevalent in the 

wake of the technological revolution, where familial success is increasingly measured by the proximity of its members to the 

status of Non-Resident Indians. This obsession creates a domestic landscape defined by relentless differentiation, manifesting 

in the polarized temperaments of the two siblings, the diverging ethics of the daughters-in-law, and the fundamental friction 

between Eastern traditionalism and Western modernity. At the heart of this conflict lies the fetishization of global capital,  a 

sentiment the author captures through the realization that:  

The Dollar is the most powerful financial instrument of modern times. Money has magical quality. One dollar is equal 

to seventy –three Indian rupees. If you have Dollars in your pocket, you can travel to any corner of the world without worry. It 

is universally acceptable currency (135).  

This fiscal dominance serves as the primary disruptor of communal harmony, as the allure of a universally recognized 
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medium of exchange necessitates a tragic devaluation of local, organic connections in favor of a synthetic, currency-driven 

paradise. 

 

The Deification of Capital: Fiscal Elitism and the Maternal Imagination 

The matriarchal figure, Gauramma, exists in a state of profound psychological displacement, where her physical 

presence in her homeland is merely a façade for an interior life preoccupied with the American landscape. Her consciousness is 

consumed by the allure of foreign legal tender, viewing that specific emerald-tinted medium of exchange as a transformative 
force capable of actualizing her loftiest ambitions and renovating her domestic reality. Within her social milieu, it is this 

international currency, rather than the local tender, that serves as the primary engine of upward mobility, granting her entry into 

exclusive echelons during communal events and matrimonial celebrations. The narrative equates this monetary power to a 

divine manifestation of prosperity, possessing a supernatural ability to alter one's fortune. This fixation reaches a zenith when 

Chandru provides a substantial sum of four thousand dollars for nuptial arrangements, an unprecedented volume of wealth that 

induces a state of euphoric agitation in his mother. Her subsequent strategic deliberations focus on the necessity of providing 

Jamuna with opulent traditional attire and ornaments to prevent social stigmatization from an affluent in-law family; as the text 

notes, “Jamuna is from a rich family. We should give her nice saris and jewels for the wedding. Otherwise they will look down 

upon us. Gouramma felt she had to give Jamuna something from the family” (156). This behavior illustrates how the ‘Dollar’ 

functions not merely as a tool for purchase, but as a symbolic shield against perceived class inferiority.  

 
6. The Subordination of Ethics to Equity: Material Blindness and the Erasure of the 
Domestic Subject 

Given Shamanna’s lack of substantial financial reserves, Gauramma resorts to the symbolic act of repurposing her 
personal ornaments, altering two of her own bangles to meet the aesthetic demands of the upcoming nuptials, a gesture of social 

desperation observed silently by the perceptive Vinuta. The matriarch views the impending union between her American-based 

offspring and the heiress of an affluent lineage as the manifestation of a long-held utopian fantasy, a success she attributes 

entirely to the transcendental potency of the foreign currency. Throughout the ceremonial preparations, Girish and Vinuta 

function as the indispensable, invisible architects of the event’s success, ensuring operational seamlessness while Gauramma 

maintains absolute control over the fiscal administration. This period marks a shift in domestic governance, as Gauramma 

instinctively understands that her authoritative influence cannot be exerted over Jamuna with the same severity she applied to 

her resident daughter-in-law. While the discerning Shamanna identifies Jamuna’s performative affectations, Gauramma, 

obscured by the fiscal prestige her new relative personifies, offers a validating benediction: ‘ 

It is all right, my dear. I know that you are very fond of all of us. When Surabhi gets married; it will be your responsibility 

to see to everything. You are the “Mahalakshmi” of our house. You should not leave in sorrow. Go and join your husband in 

happiness. Our blessings shall be with you always” (54).  
This deification of Jamuna as a source of prosperity facilitates a total social erasure of Vinuta; the ‘Dollar Bahu’ neglects 

even the most basic interpersonal acknowledgments, mirroring a broader familial atmosphere where Vinuta’s presence is 

systematically ignored in favor of the shimmering arrival of global capital.  

 

The Rhetoric of Comparison: Maternal Favoritism and the Valuation of Absence 
The conclusion of the nuptial festivities for Chandru precipitates a significant ideological shift within the domestic 

sphere of Shamanna, characterized by a linguistic preoccupation with the distant relative. Gauramma’s discourse becomes 

increasingly monolithic, frequently initiating interactions with the refrain, “our Jamuna, in America...” (55), as she perpetually 

reiterates the perceived fortune of the household in securing such a prestigious alliance. This continuous glorification of the 

geographically removed Jamuna establishes a toxic framework of comparative assessment between the two daughters-in-law. 

Prior to the introduction of the ‘Dollar’ influence, the matriarch had openly acknowledged the indispensable nature of the 
resident daughter-in-law’s contributions, stating: “Now that Vinuta is here, I am totally relaxed, like a retired person. She takes 

care of everything” (55),  however, this recognition is abruptly extinguished in favor of fiscal sycophancy. 

The narrative employs a harsh economic allegory to describe this transition, suggesting that the proverb, “If you have 

money like the Sun you will shine; if you don’t have money, like a dog you will whine” (55) serves as an apt descriptor for the 

diverging trajectories of the two women. As Jamuna’s social stature ascends through her association with foreign capital, 

Vinuta’s existence is relegated to a servile and degraded state. This systemic bias is further evidenced by Gauramma’s 

rationalization of Jamuna’s decision to store her wedding acquisitions at her paternal residence, dismissively noting, ‘‘Our house 

is so small. There is no space to keep all the gifts” (55). Such justifications highlight how the matriarch’s perception of space 

and worth is entirely distorted by the shimmering allure of the ‘Dollar’, resulting in the deliberate marginalization of the 

individual who provides actual, daily sustenance to the family unit. 

 

The Commercialization of the Domestic Sphere: Temporal Distortion and Moral Regret  
The abrupt influx of foreign capital acted as a profound disruptor to the previously harmonious and unified framework 

of the Shamanna household, triggering a psychological shift in Gauramma that bordered on obsession. She transitioned toward 

a worldview where individuals were appraised through a fiscal lens, systematically stripping interpersonal connections of their 

intrinsic, human touch and replacing them with cold, commercial considerations. This ideological shift meant that the power of 

the currency was perceived not merely to acquire inanimate luxuries like vehicles or real estate, but as a mechanism for the 
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commodification of sentient beings, effectively transforming subjects into objects within a market-driven hierarchy. 

Furthermore, this preoccupation with the Dollar precipitated a subversion of traditional chronological order regarding marital 

successions. While conventional Indian social mores typically dictate that nuptials proceed according to the seniority of the 

male offspring, barring instances of profound ‘physical or mental disability’, Gauramma deliberately inverted this sequence. 

Her strategic preference for prioritizing the union of her second son was rooted in the anticipation of the ‘ample wealth’ and 

social prestige that his international earnings would facilitate, allowing her to engage in performative displays of status before 

her communal peers. This deviation from ancestral patterns represents a significant sociological tension in the modern era, 
illustrating how neoliberal aspirations can override deep-seated cultural protocols.  

However, this materialistic pursuit ultimately culminated in a bitter period of self-reproach during her overseas sojourn. 

Faced with the stark reality of her choices, she experienced a visceral ontological crisis, acknowledging her spouse’s superior 

discernment and lamenting her own susceptibility to fiscal allure. This profound disillusionment is captured in her internal 

monologue:  

Oh God! Why was I so stupid? She cursed herself. Her head began to throb. For the first time she felt that her husband 

was a clever man for not coming here. She felt like running away to India immediately. She also realized that she had married 

off her son to an evil minded person, falling prey to her wealth and sweet talk” (129).  

Her repentance signifies the ultimate collapse of the ‘Dollar’ myth, revealing the psychological cost of sacrificing 

authentic moral judgment for the ephemeral ‘sweet talk’ of the wealthy.  

Vinuta constantly vexed that she had never been a good daughter-in-law in Gouramma’s eyes, her greatest efforts 

notwithstanding. Now, she is more concerned that after a year-long visit in America, Gouramma would never back her; he 
always had a usual reply: 

Amma is like that. You cannot change her at this age. She respects Chandru more than she does me, but I don’t mind. 

After all, he is my brother.Vinuta knows from past experience that any discussion on this matter with Girish is a waste of time. 

So she had to be prepared to listen to Gouramma’s words Jamuna on. She sinks into a depression as Gouramma’s arrival draws 

nearer. (125).  

 

7. Intergenerational Trauma and the Erosion of Social Integrity 
The protagonist anticipates the emergence of a renewed psychological conflict within the domestic sphere, specifically 

regarding the inevitable evaluative scrutiny that will be directed toward the younger generation. Vinuta perceives that Harsha 

is destined to cultivate a profound sense of inadequacy when measured against Manasi, whose identity is inextricably linked to 

her status as a descendant of the ‘Dollar’ lineage. This systemic bias fosters a deep-seated resentment toward the global currency, 

as Vinuta reflects on the performative nature of familial affection; she recognizes that had she occupied a position within the 

American diaspora, her infrequent visits would have elicited the same hyperbolic veneration currently reserved for her relatives. 

Her frustration culminates in a subversive spiritual entreaty for a total inversion of the global economic hierarchy: “Let a day 

come when forty-five dollars are equal to one rupee. If that did happen, what would this Dollar Bahu do!” (87). This desire for 

fiscal equilibrium is born from a desperate need to evade a suffocating climate of partiality and inequitable character 

assessments. Beyond her personal tribulations, she contemplates the corrosive influence of international aspirations on broader 

social bonds, noting how the pursuit of permanent residency has dismantled sacred commitments, such as the dissolution of the 
union between Shankar and Shashi, and prompted Surabhi to abandon Gopi due to his lack of global mobility. The pervasive 

nature of this ‘power’ remains a source of acute anxiety for her, a psychological burden that the perceptive Shamanna acutely 

identifies as she grapples with the disintegration of ethical consistency in a society fixated on the ‘Green Card’ myth. One day 

he calls her to his room and says:  

Vinu, I want tell you a story’’. Vinuta is surprised, but then she thinks that it is probably an incident from his younger 

days, many of which Shamanna has already narrated, and often. Vinuta and Kadru are the two wives of Sage Kashya, begins 

Shamanna. ‘‘There was tough competition between them.The conditions were such that the one who lost would become the 

other’s slave until her son brought back the holy nectar. Kadru cheated and won, and Vinuta became the slave . A hundred years 

later, however, Vinuta’s son Garud brought in the nectar and rescued his mother from slavery”. I don’t want you to stay in this 

house for that long, in bondage. Please go away and make your own home.” (138).   

 

The Paradox of Prosperity: Disillusionment and the Epistemological Shift 
While the migration of offspring to the United States has historically provided a pathway for socio-economic elevation 

for various sub-affluent households, granting them access to unprecedented domestic amenities and the means to facilitate 

matrimonial obligations, the narrative of Gauramma illustrates a profound ideological failure to recognize the limitations of 

fiscal success. Although Chandru’s international earnings actualized her material aspirations, this preoccupation blinded her to 

the intangible complexities of human existence. The ‘Dollar’ functions as a double-edged instrument; while it possesses the 

capacity to transition a lineage from indigence to opulence, it simultaneously acts as a corrosive agent that dismantles familial 

cohesion, introducing sharp stratified divisions and obliterating psychological serenity. Gauramma’s vulnerability to this fiscal 

enchantment is attributed to a combination of her formative deprivation, limited pedagogical exposure, and the dizzying velocity 

of her sudden wealth acquisition. She is portrayed not as an inherently malevolent entity, but as a misguided subject whose 

moral compass was temporarily recalibrated by the shimmering promise of capital.  

This trajectory culminates in a definitive moment of epiphany during her residence in the American household, where 
she confronts the stark reality of her diminished status. Gauramma perceives that her role has been reduced to that of a domestic 
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subordinate, where every operative decision is dictated by the ‘Dollar Bahu’. This profound disillusionment is intensified as she 

recognizes the significant disparity between Jamuna’s actual character and the hyperbolic veneration she had previously 

received. The climax of this ontological shift occurs as she returns from a solitary excursion, pausing at the threshold of the 

residence to inadvertently audit a dialogue between Jamuna and her companions. Driven by a vestigial hope that she might be 

the recipient of some commendation for her tireless labor, she remains motionless, only to be confronted with the devastating 

truth of how her ‘Dollar Bahu’ truly perceives her presence. This scene serves as the ultimate deconstruction of the maternal 

fantasy, signaling the definitive collapse of the currency-driven hierarchy she once so fervently championed. Girija said:  
Jamuna,you are the smartest of all. I can trade my PhD to possess your talent on how to handle a mother-in-law and win 

her heart.” It seems her mother-in-law always treats her like her own daughter! Is it not surprising? Says Veda. Nothing is 

surprising. My mother-in-law is greedy and stupid. My co sister- in- law Vinuta is from a poor family and innocent about the 

ways of the world. My sis-in-law and Surabhi do not have any brains. It is easy to manage such women. (140)  

 

8. The Deconstruction of the Diaspora Myth: Transactional Ethics and Social Distancing 
The matriarch experiences a visceral physiological reaction as she witnesses the unfiltered articulation of her daughter-

in-law's true perspective, an exposure that systematically dismantles her preconceived notions of familial loyalty. Jamuna 

reveals a deeply transactional approach to her marriage, viewing her husband's relatives as mere recipients of discarded items, 

stating: “I give them what I don’t like and they don’t suspect anything” (128). This confession highlights an absolute rejection 
of repatriation, as the "Dollar Bahu" prioritizes the individualistic autonomy afforded by the Western lifestyle over the 

communal obligations of her homeland. She asserts:  

No way! Here our husband listens to us; we can eat, drink, dress and roam around the way we want. It is better to send 

some dollars as gifts than to settle in India. My father had clearly told me that he agreed to the proposal only because Chandru 

was in America, otherwise he would not bother. My parents had already judged these people before they accepted the proposal. 

My mother advised me to be nice, speak to them well, but keep them at a distance. That advice has helped” (129). 

This dialogue exposes a calculated strategy of ‘emotional distance’, where the veneer of cordiality is used to mask a 

fundamental lack of respect for the ancestral unit. Within this fiscal hierarchy, Jamuna's voice is amplified by her economic 

status, while Vinuta is silenced by her lack of capital, manifesting a contemporary form of social ‘untouchability’ predicated 

entirely on monetary standing rather than traditional caste structures. 

 

The Corrosive Influence of Globalism: Fiscal Ambivalence and Ethical Responsibility  

The narrative serves as a poignant critique of how neoliberal aspirations have compromised the foundational Indian 

emphasis on interpersonal depth. Chandru’s relentless pursuit of the ‘Green Card’ has rendered him emotionally inert, leaving 

him incapable of meaningful communion even when his mother is physically present in his residence. This state of ‘subdued 

silence’ suggests that the influx of foreign currency acts as a psychological sedative, causing the individual to disregard the 

profound ties of kinship. Sudha Murty illustrates how globalization, while providing material abundance, often cripples the 

moral imaginative capacity of the subject, leading to a widespread blindness regarding the intrinsic worth of others. The novelist 

explores this tension across several short narratives, contrasting the stewardship of natural assets in ‘An Old Man’s Ageless 

Wisdom’ with the varied philanthropic and hedonistic attitudes toward wealth in ‘Life is an Examination’ and ‘My Money, 

Your Money’. These stories collectively reinforce the author’s philosophical stance that: Money is a double-edged sword that 

can be used to cut a fruit and also to kill a person it is important to earn money, but much more important to handle money. 

Ultimately, Dollar Bahu functions as a multifaceted examination of how fiscal corruption threatens to erode middle-class 
integrity, while simultaneously acknowledging the potential for personal liberation when one navigates the delicate balance 

between professional success and ethical groundedness. 
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